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G. V. Lobastov 

To the notion of ideals 

(abstract) 

It is for sure an alluring thing to make future and ideals a topic of a 
special discussion. One has gone so far to invent futurology – the world 
of science wishes to distinguish itself from the talk of the general public 
consciousness about future, and therefore ideals. Not to appear as 
parascience. High scientific authorities even set up a commission to 
determine what is science and what is fake, where are flies and where are 
cutlets1. But let’s keep in mind that worms of different kinds are also used 
to prepare food, as it is pure protein and more environmentally friendly 
than hooves that are ground into flour for cutlets in capitalist-civilized 
countries. Lovely cats do not eat all sorts of sausages.  

Failure to distinguish between ideals and fakes provides the perfect 
material for making variegated dishes of spiritual food. We seem to 
understand that the daydreaming of the future “intellectual romance” 
arises from the misery of being and the talks of historical times end up as 
the end of the world. But the capitalist and any bureaucrat are far from 
romanticism and know what is to be done and act without thinking. They 
do have their own science and their science thinks that it stands for the 
science itself. Positivism therefore believes, that any attempt to go beyond 
what is there for the eye or mind is speculation, fantasy, etc. And if you 
want some ideals, says positivism, look for them in pragmatism in its 
truths, defined through the predicate of utility. Simple, strict, 
understandable and easily controlled system of judgement. This is exactly 
what the social-state system does, whether in economics or education. Not 
to mention military organizations. 

It is the same with the philosophy which claims to be a science: 
either it falls into positivism with the name of science, or it imagines itself 
as a mode of reasoning - in every sphere of being, from physics to politics. 
With an unconscious intension towards sophistry or open prostitution to 
the ruling class. 

But wherever philosophical thought preserves itself within its 
boundaries, or, in other words, does not violate the logical law of identity, 
it, speaking, for example, of ideals, speaking of time, is least concerned 
with the representations prevalent in consciousness on this subject. The 

 
1 Russian idiom, which meaning is close to “to separate chaff from grain” 
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power of judgment knows that no philosophical notion can be accepted as 
true - unless deployed in the form of a notion. And it can never be 
deployed unless that form itself gets expression in its truth. 

Truth in logical definition, as a support for the theoretical expression 
of reality, requires a conscious relation to the notion of itself. A notion 
central to philosophy in general. 

Therefore, it seems that in order to get to the beginning of the 
analysis of the topic of ideals and their temporal reversal, one can drown 
in an array of representations on this matter. In order not to drown, 
however, it is necessary to distinguish representation from notion, opinion 
from truth, appearance from essence, etc. Moreover, to look into the way 
that lies behind these representations. Even further: the analysis of the 
way of thinking must give an account of one's critical position, of the 
extent to which it is grounded in oneself. 

Only under all these conditions can the study of any phenomenon 
claim to be scientific, i.e., to substantiate the truth of the theoretical 
movement of thought. If we do not notice the coincidence of appearance 
and essence in reality, i.e. the moment of truth in being, if we do not find 
an adequate form of linguistic expression of truth, if we do not notice the 
way a notion is represented in reality, then we lose dialectics as the 
guiding principle of knowledge and being. To lose it as a subjective ability 
as well. 

If we do not close any human action to the absolute content of the 
ideal, we condemn ourselves, even if allegedly relying on philosophy, on 
science, on an array of historical characters, to verbiage and waving the 
banners of dialectics, materialism, Marxism, etc. Or some other opposing 
view. So-called "modern" and "advanced" thought is worthless if it does 
not stand on the philosophical culture that originated in antiquity. 
"Terminological equipment" of thought is a second matter, and it already 
seems clear that as soon as we give the leading importance to language, 
science turns into chattering. 

Here the question is how to find myself in the array of these deepest 
problems, how and through what I will find in myself the strength to 
escape from myself. And how to express, through the absolute forms of 
historical thinking, this historical being itself. How to accept the principle 
of the identity of being and thinking as my own way of being and thinking. 
Where I am not ready to take a step forward if it is not justified by being 
and thinking. 
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Coincidence with the surface content of being, i.e. the position that 
is accessible and seemingly obvious-true, never expresses the truth, 
unconsciously bypasses it. And in contemporary thinking, which has 
established itself with the mindset of postmodernism, truth as a category 
is simply excluded. It is easy to find coincidences of being and 
consciousness in empiricism, but neither being nor consciousness here, in 
this "truth," expresses their completeness, since they are not expressed in 
a notion. It is not the right place to talk about the essence of the notion 
and its dialectical form here, but not to make this form the leading way of 
thinking is to remain in positivism with its necessary dualism of being and 
thinking. In positivist methodology, the identity of being and thinking 
takes place only in the so-called factual truth, in the correspondence of 
thought and language to fact. Moreover, positivism necessarily brings 
subjective idealism with it; even more so as complementing itself with a 
religious idea. 

It is ridiculous to discuss these problems in public on purpose, 
because they require their own verification in independent, detached work 
in the study. One can certainly seek the truth in discussions and debates, 
but there is little worth in thinking that cannot challenge and justify itself: 
few others can pose the question more deeply than the thinking self-
consciousness does. This consciousness is bound to see itself through the 
reflexion of absolute forms, which I search for them by thinking from 
Parmenides to Ilyenkov. I find myself in opposition to myself only as a 
reflection of the problematic nature of thinking in general. Hegel presents 
his work as the expression of the objective process of the dialectical form 
of the identity of being and thinking. The same principle Ilyenkov 
designates aphoristically and artistically as "the password to enter 
philosophy". 

And there is no reason to enter philosophy if you have neither the 
motive nor the determination to know things in their truth. Chatter in the 
marketplace is well paid, and not at a small price, and it is sold in any 
wrapper. But what cannot be bought or sold requires and costs a great deal 
of labor. Trying to conceive it, the labor, on a historical scale as a social 
form, and at the same time not to deduce from here, from labor, the whole 
phenomenality of social being is either not to reach or to leave the form 
of the notion. If one does not see here the reality of the ideal as the 
principle of man's social production of himself. If one does not see in the 
division of labor the emergence of property and its division. Then idols 
easily turn into "ideals," and the stable form of idols into "truths". 
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It is easy to understand that it is also easy to turn dialectic into idol, 
and the less intelligence, the stronger the idols, and their march through 
history does not confuse the mind, because they grow up of the same 
foundations. 

 


